
Unit 3 - Part 2 Study Guide (Chapters 11-13) 
 
Chapter 11 Study Guide Answer Key 
1.  Why was the location of Arabia important?  
Scattered oases, the highlands of Yemen, and interior mountains supported sedentary village-based agriculture, and 
in the northern and southern regions of Arabia, small kingdoms had flourished in earlier times.  Arabia also sat 
astride increasingly important trade routes, which connected the Indian Ocean world with that of the Mediterranean 
Sea and gave rise to cosmopolitan commercial cities, whose values and practices were often in conflict with those of 
traditional Arab tribes. (Original: p. 303; With Sources: pp. 474-475) 
 
2.  Why was Mecca an important city?  Why was Mecca’s dominant tribe important? 
Though somewhat off the major long-distance trade routes, Mecca was the site of the Kaaba, the most prominent 
religious shrine in Arabia, which housed representations of some 360 deities and was the destination for many 
pilgrims.  Mecca’s dominant tribe, the Quraysh, had come to control access to the Kaaba and grew wealthy by 
taxing the local trade that accompanied the annual pilgrimage season.  By the sixth century, Mecca was home to 
people from various tribes and clans as well as an assortment of individual outlaws, exiles, refugees, and foreign 
merchants, but much of its growing wealth was concentrated in the hands of a few ruling Quraysh families.   
(Original: p. 303; With Sources: p. 475) 
 
3.  How does the core message of Islam compare with that of Judaism and Christianity? 

• Islam is monotheistic, as is Judaism and Christianity.  Allah is the only God, the all-powerful Creator.  

• As the “messenger of God,” Muhammad presented himself in the tradition of earlier prophets like 
Abraham, Moses, and Jesus. 

• Like the Jewish prophets and Jesus, Muhammad demanded social justice and laid out a prescription for its 
implementation. (Original: p. 304-305; With Sources: pp. 476-477) 

 
4.  Why did the message of the Quran challenge the tribal and clan structure of Arab society? 
It not only challenged the ancient polytheism of Arab religion and the social injustices of Mecca but also the entire 
tribal and clan structure of Arab society, which was so prone to war, feuding, and violence. (Original: p. 305; With 
Sources: p. 477) 
 
5.  Explain the concept of the umma. 
The just and moral society of Islam was the umma, the community of all believers, replacing tribal, ethnic, or racial 
identities.  Such a society would be a witness over the nations, for according to the Quran, “You are the best 
community evolved for mankind, enjoining what is right and forbidding what is wrong.”  In this community, 
women, too, had an honored and spiritually equal place.  The umma was to be a new and just community, bound by 
a common belief, rather than by territory, language, or tribe. (Original: p. 305; With Sources: p. 477) 
 
6.  Explain the five Pillars of Islam. 

A. There is no god but Allah, and Muhammad is the messenger of God.  (absolute monotheism and a final 
revelation) 

B. prayer five times a day at prescribed times and performed while facing toward Mecca 
C. Believers are required to generously give their wealth to maintain the community and to help the needy. 
D. Ramadan is a month of fasting—no food, drink, or sexual relations—from the first light of dawn to 

sundown. 
E. pilgrimage to Mecca—the Hajj (Original: p. 305-306; With Sources: p. 478) 

 
The Transformation of Arabia 
7.  How was the umma different from the traditional tribes of Arab society?  
The umma was kind of a supertribe.  Membership was a matter of belief rather than birth, allowing it to expand 
rapidly.  This was very different from the traditional tribes of Arab society.  Furthermore, all authority, both political 
and religious, was concentrated in the hands of Muhammad, who proceeded to introduce the radial changes.  Usury 



was outlawed, tax-free marketplaces were established, and a mandatory payment to support the poor was imposed. 
(Original: p. 306; With Sources: p. 478) 
 
8.  In what ways was the young Islamic community seen as revolutionary and distinct from Christianity? 
The birth of Islam differed sharply from that of Christianity.  Jesus’ teaching about “giving to Caesar what is 
Caesar’s and to God what is God’s”  reflected the minority and subordinate status of the Jews within the Roman 
Empire.  The answer lay in the development of a separate church hierarchy and the concepts of two coexisting 
authorities, one religious and one political, an arrangement that  persisted even after the state became Christian.  By 
contrast, the young Islamic community found itself constituted as a state, and soon a huge empire.  Muhammad was 
not only a religious figure but also, unlike Jesus or the Buddha, a political and military leader able to implement his 
vision of an ideal Islamic society.  Nor did Islam give rise to a separate religious organization.  No professional 
clergy mediating between God and humankind emerged within Islam.  Teachers, religious scholars, prayer leaders, 
and judges within an Islamic legal system did not have the religious role that priests held within Christianity.  No 
distinction between religious law and civil law, so important in the Christian world, existed within the realm of 
Islam. (Original: p. 307; With Sources: p. 478) 
 
9.  In the centuries that followed, what civilizations became part of the new Arab state? 
The new Arab state became a huge empire, encompassing all or part of Egyptian, Roman/Byzantine, Persian, 
Mesopotamian, and Indian civilizations. (Original: p. 308; With Sources: p. 480) 
 
10.  Why were Arabs able to construct such a huge empire so quickly? 
For the first time, a shared faith in Islam allowed the newly organized state to mobilize the military potential of the 
entire Arab nation.  The Byzantine and Persian empires were weakened by decades of war with each other and by 
internal revolts.  They also underestimated the Arab threat.  Merchant leaders of the new Islamic community 
wanted to capture profitable trade routes and wealthy agricultural regions.  Individual Arabs found in military 
expansion a route to wealth and social promotion.  Expansion provided a common task for the Arab community, 
which reinforced the fragile unity of the umma.  Arabs were motivated by a religious dimension, as many viewed the 
mission of empire in terms of jihad, bringing righteous government to the peoples they conquered. (Original: p. 
308-310; With Sources: pp. 480-482) 
 
11.  Why did the Battle of Talas River in 751 leave lasting consequences for Asia? 
Arab forces reached the Indus River and seized some of the major oases towns of Central Asia.  In 751, Arab 
armies inflicted a crushing defeat on Chinese forces in the Battle of Talas River, which had lasting consequences for 
the cultural evolution of Asia, for it checked the further expansion of China to the west and made possible the 
conversion of Central Asia’s Turkic speaking people to Islam. (Original: p. 309; With Sources: p. 481) 
 
12.  Why did Muslims recognize Jews, Christians, and Zoroastrians as “people of the book?” 
By the middle of the eighth century, Arabs viewed Islam as a universal religion actively seeking converts, but even 
then they recognized Jews, Christians, and Zoroastrians as “people of the book.”  This gave them the status of 
protected subjects  and were free to practice their own religion, so long as they paid a special tax. (Original: p. 310; 
With Sources: p. 482) 
 
13.  What were the incentives for the conquered people to claim a Muslim identity? 

• Slaves and prisoners of war were among the early converts, particularly in Persia.  Converts could avoid the 
jizya, a tax imposed on non-Muslims. 

• In Islam, merchants found a religion friendly to commerce, and in the Arab Empire they enjoyed a juge and 
secure arena for trade. 

• People aspiring to official positions found conversion to Islam an aid to social mobility. (Original: p. 310; 
With Sources: p. 482) 

 
 14.  What’s the difference between Shia and Sunni Islam? 



A central problem was that of leadership and authority in the absence of Muhammad’s towering presence.  Who 
should hold the role of caliph, the successor to Muhammad?  Caliphs were close companions to the Prophet 
Muhammad, selected by the Muslim elders of Medina.  Division surfaced almost immediately as a series of Arab 
tribal rebellions and new “prophets” persuaded the first caliph, Abu Bakr, to suppress them forcibly.  The third and 
fourth caliphs, Uthman and Ali, were both assassinated, and by 656, civil war pitted Muslim against Muslim. 

• Shia—Shiites felt strongly that leadership in the Islamic world should derive from the line of Ali and his son 
Husayn, blood relatives of Muhammad.  The Shia invested their leaders, known as imams, with a religious 
authority that the caliphs lacked, allowing them alone to reveal the true meaning of the Quran and the 
wishes of Allah. 

• Sunni—Sunni Muslims, held that the caliphs were rightful political and military leaders, selected by the 
Islamic community, particularly from the religious scholars known as ulama. (Original: p. 311-312; With 
Sources: pp. 483-484) 

 
15.  Describe the first dynasty after the era of the Rightly Guided Caliphs. 
The first dynasty came from the Umayyad family (ruled 661-750).  Under its rule, the Arab Empire expanded 
greatly, caliphs became hereditary rulers, and the capital moved from Medina to Damascus in Syria.  Its ruling class 
was an Arab military aristocracy, drawn from various tribes. (Original: p. 312; With Sources: p. 484) 
 
16.  Why did Umayyad rule provoke growing criticism and unrest? 
The Shia viewed the Umayyad caliphs as illegitimate usurpers, and non-Arab Muslims resented their second-class 
citizenship in the empire.  Many Arqabs protested the luxurious living and impiety of their rulers. (Original: p. 312; 
With Sources: p. 484) 
 
17.  What was the impact of the Abbasid rule after the overthrow of the Umayyad Dynasty? 
In 750, the Abbasids moved the capital to Baghdad and they presided over a flourishing and prosperous Islamic 
civilization in which non-Arabs, especially Persians, now played a prominent role. Persian cultural influence was 
reflected in a new title for he caliph, “the shadow of God on earth.”  But the political unity of the Abbasid Empire 
didn’t last long.  Beginning in the mid-ninth century, many local governors or military commanders effectively 
asserted the autonomy of their regions, while still giving formal allegiance to the caliph of Baghdad.  The Islamic 
world had fractured politically into a series of sultanates, many ruled by Persian or Turkish military dynasties. 
(Original: p. 312-313; With Sources: pp. 484-485) 
 
18.  Who were the Sufis? 
A second and quite different understanding of the Islamic faith emerged among those who saw the worldly success 
of Islamic civilization as a distraction and deviation from the purer spirituality of Muhammad’s time.  Sufis 
represented Islam’s mystical dimension, in that they sought a direct and personal experience of the divine.  Through 
renunciation of the material world, meditation on the words of the Quran, the use of music and dance, the 
veneration of Muhammad and various saints, Sufis pursued the obliteration of the ego and spiritual union with 
Allah. (Original: p. 313; With Sources: p. 485) 
 
19.  In what ways were Sufi Muslims critical of mainstream Islam? 

• To Sufis, establishment teachings about the law and correct behavior, while useful for daily living, did little 
to bring the believer into the presence of God.  For some, even the Quran had its limits.   

• They felt that many of the ulama had been compromised by their association with worldly and corrupt 
governments.  Sufis, therefore often chartered their own course to God, implicitly challenging the religious 
authority of the ulama. (Original: p. 314; With Sources: p. 486) 

 
20.  How did the rise of Islam change the lives of women? 

• Socially: The Quran provided a mix of rights, restrictions, and protections for women.  The earlier Arab 
practice of infanticide was now forbidden.  Women were given control over their own property, dowries, 
and were granted rights of inheritance, but at half the rate of their male counterparts.  Marriage was a 
contract between consenting parties, thus making marriage by capture illegitimate.  Divorce was possible for 



both parties, but was more readily available for men.  In pre-Islamic Arab tribes, taking multiple husbands 
was legal, but now it was prohibited, while polygamy was permitted for husbands. Now veiling and the 
seclusion of women became standard practice among the upper and ruling classes, removing them form 
public life. 

• Spiritually: In early Islamic times, a number of women played visible public roles.  Women prayed in the 
mosques, although separately, standing beside the men.  However, Islam offered new outlets for women in 
religious life.  The Sufi practice of mystical union with Allah allowed a greater role for women than did 
mainstream Islam.  Some Sufi groups had parallel groups for women, and a few welcomed them as equal 
members.  In Shia Islam, women teachers of the faith were termed mullahs, like their male counterparts.  
Islamic education, either in the home or Quranic schools, allowed some to become literate.  (Original: p. 
315-316; With Sources: pp. 487-488) 

 
21.  As Islamic empires spread through traditional Middle Eastern cultures, what were some signs of a tightening 
patriarchy? 
With no sanctions in the Quran or Islamic law, customs derived from local cultures crept into Islamic society, such 
as honor killing of women by their male relatives for violating sexual taboos, and in some places, clitorectomy.  
Women were viewed negatively, as weak, deficient, and a sexually charged threat to men and social stability.  In any 
cultures, concern with family honor, linked to women’s sexuality, dictated harsh punishments for women who 
violated sexual taboos. (Original: p. 316; With Sources: p. 488) 
 
22.  Identify some similarities and differences in the spread of Islam to India, Anatolia, West Africa, and Spain.  
(Hint: How did Islam spread and was it the dominant faith?) 
Islam spread to India, Anatolia, and Spain in part through force of arms of Islamic armies, while Islam arrived in 
West Africa with Muslim traders.  Sufis facilitated conversions by accommodating local traditions, especially in India 
and Anatolia, but played little role in West Africa until at least the 18th century.  In India, West Africa, and Spain, 
Islam became one of several faiths within the wider culture, while in Anatolia it became the dominant faith. 
(Original: pp. 317-323; With Sources: pp. 489-495) 
 
23.  In what ways was Anatolia so much more thoroughly Islamized than India? 

• By 1500, the population of Anatolia was 90% Muslim and largely Turkic-speaking. Anatolia was the 
heartland of the powerful Turkish Ottoman Empire that had overrun Christian Byzantium.  The 
population—perhaps 8 million—was far smaller than India’s roughly 48 million people, but far more 
Turkic-speaking peoples settled in Anatolia, giving them a much greater cultural weight than the smaller 
colonizing force in India.  

• Byzantine civilization in Anatolia focused on the centralized institutions of church and state, was rendered 
leaderless and dispirited, whereas India’s decentralized civilization, lacking a unified political or religious 
establishment, was better able to absorb the shock of external invasion while retaining its core values and 
identity. 

• Anatolia built q new society that welcomed converts and granted them material rewards and opportunity for 
high office.  Moreover, the cultural barriers to conversion were arguably less severe than in India. (Original: 
p. 319-320; With Sources: pp. 491-492) 

 
24. Why was commerce in the Islamic world valued as a positive thing? 
Muhammad himself had been a trader, and the pilgrimage to Mecca likewise fostered commerce.  The extraordinary 
spurt of urbanization that accompanied the growth of Islamic civilization also promoted trade. (Original: p. 325; 
With Sources: p. 497) 
 
25.  What ideas and technologies were diffused and exchanged as trade and commerce developed a “capitalist” 
economy that spanned the Old World?   
Agricultural practices and products included rice, sugarcane, new strains of sorghum, hard wheat, bananas, lemons, 
limes, watermelon, coconut palms, spinach, artichokes, and cotton.  Some of these found their way into the Middle 
East and Africa.  Both sugarcane and cotton came to play central roles in the formation of the modern global 



system after 1500.  Technology also diffused with the ancient Persian techniques for obtaining water by drilling into 
the sides of hills; Muslim technicians made improvements on rockets, first developed in China; and papermaking 
techniques entered the Abbasid Empire from China in the eighth century. Likewise, ideas circulated across the 
Islamic world.  Scientific, medical, and philosophical texts, especially form ancient Greece, the Hellenistic world, 
and India, were systematically translated into Arabic, for several centuries providing an enormous boost to Islamic 
scholarship and science.  Using Indian numerical notation, Arab scholars developed algebra as a novel mathematical 
discipline.  They also undertook much original work in astronomy and optics,  They built upon earlier Greek and 
Indian practice to crate a remarkable tradition in medicine and pharmacology. (Original: p. 325-326; With Sources: 
pp. 497-498) 
 
26.  What did the journeys, of the travelers Ibn Battuta and Marco Polo, reveal about the world of the 13th and 14th 
centuries?  What happened after 1700? 
They show that Islamic civilization was then the central fact of the Afro-Eurasian world, while Europe was still on 
the margins.  After 1700, Europeans increasingly assumed the central role in world affairs. (Original: p. 329) 
 
 

Explain the significance of the following: 

Jihad—Arabic for “struggle,” this term describes the spiritual striving of each Muslim toward a godly life and armed 
struggle against the forces of unbelief and evil (Original: p. 306; With Sources: p. 478) 
 
Hijra—the flight of Muhammad and his original 70 followers form Mecca to Yathrib (Medina) in 622; the journey 
marks the starting point of the Islamic calendar (Original: p. 306; With Sources: p. 478) 
 
Sharia—Islamic law, dealing with all matters of both secular and religious life (p. 307; With Sources: p. 479) 
 
Dhimmis—protected subjects or “People of the book” under Islamic rule, non-Muslims who were allowed to 
practice their faith (Jews, Christians, etc.) in return for their paying special taxes (Original: p. 310; With Sources: p. 
482) 
 
Jizya—special tax paid by dhimmis in Muslim-ruled territory in return for freedom to practice their own religion 
Original: (p. 310; With Sources: p. 482) 
 
Rightly Guided Caliphs—the first four rulers of the Islamic world (632-661) after the death of Muhammad; First-Abu 
Bakr. Second-Umar, Third-Uthman, Fourth-Ali  (Original: p. 311; With Sources: p. 483) 
 
Ulama—Islamic religious scholars (Original: p. 312; With Sources: pp. 483-484) 
 
Imams—in Shia Islam, leaders with high religious authority; the 12 imams of early Shia Islam were Muhammad’s 
nephew Ali and his descendants (Original: p. 312; With Sources: p. 484) 
 
al Ghazali—a major Islamic thinker who was both a legal scholar and a Sufi practitioner.  He incorporated Sufism 
into mainstream Islamic thinking.  (Original: p.314; With Sources: p. 486) 
 
Hadiths—traditions passed on about the sayings or actions of Muhammad and his immediate followers; hadiths rank 
second only to the Quran as a source of Islamic law (Original: p. 316; With Sources: p. 488)   
 
Sikhism—a significant syncretic religion that evolved in India, blending elements of Islam and Hinduism; founded 
by Guru Nanak (1469-1539)  (Original: p. 319; With Sources: p. 491) 
 
Ibn Battuta—fourteenth century Arab traveler who wrote about his extensive journeys throughout the Islamic world 
(Original: p. 320; With Sources: p. 492) 
 



The Great Mosque at Jenne— (Djenne) It was initially constructed in the 13th century in the city of Djenne in Mali.  It’s 
the largest mud brick or adobe building in the world and is considered by many architects to be the greatest 
achievement of the Sudano-Sahelian architectural style, with definite Islamic influences.  (Students will have to 
research elsewhere for this definition.)  (Original: p. 322; With Sources: p. 494) 
 
Mozarabs— “would be Arabs” in Muslim-ruled Spain, referring to Christians who adopted much of Arabic culture 
and observed many Muslim practices without actually converting to Islam (Original: p. 323; With Sources: pp. 494-
495) 
 
Madrassas—formal colleges for higher instruction in the teachings of Islam as well as in secular subjects, founded 
throughout the Islamic world beginning in the eleventh century (Original: p. 324; With Sources: p. 496) 
 
Shaykhs—Sufi teachers who attracted a circle of disciples and often founded individual schools of Sufism (Original: 
p. 324; With Sources: p. 496) 
 
Ibn Sina (Avicenna)— one of the greatest polymaths of the Islamic world (980-1037), a Persian who wrote prolifically 
on scientific (especially medical) and philosophical issues; he is often known as “Avicenna,” the Latinized form of 
his name (Original: p.327; With Sources: p. 499) 
 
 
 
 
 
 
 
 
 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

http://en.wikipedia.org/wiki/Sudano-Sahelian
http://en.wikipedia.org/wiki/Islamic_architecture


Chapter 12 Study Guide Answer Key 
1.  What kind of food-producing economy emerged in 4,000 B.C.E. where productive farming was difficult and 
what did they learn from that? 
An alternative was focused on the raising of livestock.  Peoples practicing such an economy learned to use the milk, 
blood, wool, hides, and meat of their animals to occupy lands that couldn’t support agricultural societies. (Original: 
p. 334; With Sources: p. 522) 
 
2.  In what regions did pastoralists/herders shape their societies? 
Such societies took place in the vast grasslands of Inner Eurasia and sub-Saharan Africa, in the Arabian and Saharan 
desert, in the subarctic regions of the Northern Hemisphere, and in the high plateau of Tibet. (Original: p. 334; 
With Sources: p. 522) 
 
3.  Why didn’t pastoralism emerge in the Americas?  
In the Americas, the absence of large animals that could be domesticated precluded a herding economy, so they had 
to adopt and shape their societies according to diverse environments. (Original: p. 334; With Sources: p. 522) 
 
4.  In what ways did pastoral societies differ from their agricultural counterparts? 

• Population—Pastoral societies generally had less productive economies and needed large grazing areas for 
their stock.  This meant that they supported far smaller populations than did agricultural societies.   

• Family unit—Pastoralists generally lived in small and widely scattered encampments of related kinfolk rather 
than in villages, towns, and cities. 

• Social structure—Beyond the family unit, pastoral peoples organized themselves in kinship-based groups or 
clans that claimed a common ancestry, usually through the male line.  Related clans might come together as 
a tribe, which could also absorb unrelated people into the community.  Although values stressing equality 
and individual achievement were strong, in some pastoral societies clans were ranked as noble or commoner 
and considerable differences emerged between wealthy aristocrats owning large flocks of animals and poor 
herders. 

• Status of women—Nomadic societies generally offered women a higher status, fewer restrictions, and a 
greater role in public life than their sisters in agricultural civilizations enjoyed. 

• Most characteristic feature—The most characteristic feature of pastoral societies was their mobility.  As 
people frequently on the move, they are often referred to as nomads because they shifted their herds in 
regular patterns. (Original: pp. 334-335; With Sources: pp.522-524) 

 
5.  In what way were nomadic pastoralists connected to their agricultural neighbors and what did this stimulate? 
Few nomadic peoples could live solely form the products of their animals, and most of them actively sought access 
to the foodstuffs, manufactured goods, and luxury items available from the urban workshops and farming 
communities of adjacent civilizations.   This stimulated the creation of tribal confederations or nomadic states that 
could more effectively deal with the powerful agricultural societies on their borders. (Original: p. 336; With Sources: 
p. 524) 
 

6.  Why was constructing large empires among pastoralists no easy task? 
Nomadic pastoral societies generally lacked the wealth needed to buy professional armies and bureaucracies that 
everywhere sustained the states and empires of agricultural civilizations.  Additionally, the fierce independence of 
widely dispersed pastoral clans and tribes, as well as their internal rivalries, made an enduring political unity difficult 
to achieve. (Original: p. 337; With Sources: p. 525) 
 
7.  What sustained the tribal nomadic states? 
What sustained them was their ability to extract wealth through raiding, trading, or extortion from agricultural 
civilizations such as China, Persia, and Byzantium. (Original: p. 337; With Sources: p. 525) 
 
8.  What new technologies were adapted or invented by pastoral societies? 



Innovations included the complex horse harness, the saddle with iron stirrups, a small compound bow that could be 
fired from horseback, various forms of armor, and new kinds of swords. (Original: p. 337-338; With Sources: p. 
525) 
 
9.  In what ways did the Xiongnu, Arabs, and Turks make an impact on world history? (Original: pp. 338-340; With 
Sources: pp. 526-528) 

Xiongnu Arabs Turks 

The empire effected a revolution in 

nomadic life transforming—a more 

centralized and hierarchical political 

system in which power was concentrated 

in a divinely sanctioned ruler and 

differences between junior and senior 

clans became more prominent 

 

 

 

The Xiongnu Empire created—a model 

that later Turkic and Mongol empires 

emulated.  Although it subsequently 

disintegrated, various nomadic or semi-

nomadic peoples played a role in the 

collapse of already weakened classical 

Chinese and Roman empires and the 

ensuing rebuilding of those civilizations. 

 

 

 

 

 

 

 

 

 

Arabs, Berbers, Turks, and Mongols 

created—the largest and most influential 

empires of the postclassical millennium. 

 

 

 

The most dramatic Arabian development 

was—the development of a reliable 

camel saddle that allowed nomadic 

Bedouins to fight effectively from atop 

their camels. 

 

 

 

With this new military advantage---they 

came to control the rich trade routes in 

incense running through Arabia. 

 

 

 

Camel nomads served as—the shock 

troops of Islamic expansion, providing 

many of the new religion’s earliest 

followers and much of the military force 

that carved out the Arab Empire. 

A major turning point and new role in 

Turkic history occurred—with their 

conversion to Islam between the 10th and 

14th centuries.  This extended process 

represented a major expansion of the 

faith and launched the Turks into a new 

role as the third major carrier of Islam, 

following the Arabs and the Persians. 

 

 

 

In the Seljuk Turkic Empire---of the 11th 

and 12th centuries, centered in Persia and 

present-day Iraq, Turkic rulers began to 

claim the Muslim title of sultan rather 

than kaghan.  Although the Abbasid 

caliph remained the formal ruler, real 

power was exercised by Turkic sultans 

 

 

In Anatolia---formerly ruled by Christian 

Byzantium, they brought both Islam and 

a massive infusion of Turkic culture, 

language, and people, even as they 

created the Ottoman Empire, which by 

1500 became one of the great powers of 

Eurasia. 

 

10.  How did the pastoral Masai and their settled agricultural neighbors bind their people together and what did 
such a system provide for them? 
Adolescent boys from a variety of villages or lineages were initiated together in a ritual that often included 
circumcision, an experience that produced a profound bond among them.  This ceremony created an “age-set,” 
which then moved through a series of “age-grades” or ranks, from warrior through elder, during their lives.  Such a 
system provided an alternative to the state as a means of mobilizing young men for military purposes, for 



integrating outsiders into the community, and for establishing a larger social identity. (Original: p. 340; With 
Sources: p. 528) 
 
11.  How could outsiders become Masai? 
Outsiders could become Masai, and many did so by obtaining a herd of cattle, by joining a Masai age-set, by 
learning the language, or by giving a woman in marriage to a Masai man and receiving “bride-wealth” in cattle in 
return. (Original: p. 341; With Sources: p. 529) 
 
12.  Why didn’t the Mongols try to spread their faith as did the Arabs? 
Unlike the Arabs, the Mongols bequeathed to the world no new religion or civilization.  The Mongols never tried to 
spread their own faith among subject peoples.  At he level of family life, their religion centered on rituals invoking 
the ancestors, which were performed around the hearth.  There was little in their tradition to attract outsiders, and 
in any event the Mongols proved uninterested in religious imperialism. (Original: p. 342; With Sources: pp. 530-541) 
 
13.  What was Chinggis Khan’s mission? 
His mission was to unite the Mongol tribes into a confederation and construct an empire that expanded into China, 
long a source of great wealth for nomadic peoples. (Original: p. 344-345; With Sources: pp. 532-533) 
 
14.  Describe some ways of the Mongol’s military effectiveness and success. 
Since Mongols didn’t enjoy any technological superiority over their many adversaries, their success lay in their 
armies, who were simply better led, organized, and disciplined than those of their opponents.  An impressive 
discipline and loyalty to their leaders characterized Mongol military forces, and discipline was reinforced by the 
provision that should one or two members of unit desert in battle, all were subject to the death penalty.  Also, 
loyalty was cemented by the leaders’ willingness to share the hardships of their men.  To compensate for their own 
small population, the Mongols incorporated huge numbers of conquered peoples into their military forces.  A 
further element in the military effectiveness lay in a growing reputation for a ruthless brutality and utter 
destructiveness.  Unskilled civilians served as human shields for attacks on the next city or were used as human fill 
in the moats surrounding those cities.  “Extremely conscious of their small numbers and fearful of rebellion, 
Chingiss often chose to annihilate a region’s entire population, if it appeared too troublesome to govern.”  These 
policies also served as a form of psychological warfare.  Underlying the Mongol’s success was an impressive ability 
to mobilize both the human and material resources of their growing empire. (Original: pp. 345-347; With Sources: 
pp. 532-535) 
 
15.  How did Mongol rule change China? 
The Mongols united a divided China, and moved their capital from Karakorum in Mongolia to a new capital city 
known as Khanbalik, (present-day Beijing) the “city of the khan.” They ignored the using the traditional civil service 
examination system and relied heavily on foreigners.   Mongols kept the top decision-making posts for themselves,  
Few Mongols learned Chinese and Mongol law discriminated against the Chinese, reserving for them the most 
severe punishments.  In social life, the Mongols forbade intermarriage and prohibited Chinese scholars from 
learning the Mongol script.  Mongol women never adopted foot binding and scandalized the Chinese by mixing 
freely with men at official gatherings and riding to the hunt with their husbands.  Furthermore, the Mongols 
honored and supported merchants and artisans far more than Confucian bureaucrats had been inclined to do. 
(Original: pp. 348-350; With Sources: pp. 536-538) 
 
16.  In what ways were the Mongols changed by China? 
They took a Chinese title, the Yuan.  The Mongols made use of Chinese administrative practices and techniques of 
taxation and their postal system.  Mongol khans made use of traditional Confucian ritual, supported the building of 
some Daoist temples, and were particularly attracted to a Tibetan form of Buddhism, which returned the favor with 
strong political support for the invaders. (Original: pp. 348-350; With Sources:) pp. 536-538 
 
17.  How was Mongol rule in Persia different from that in China? 
Heavy taxation pushed Persian peasants off their land, while Mongol herds of sheep and goats, and Mongol neglect 
of fragile underground water channels, did extensive damage to Persian agricultural land.  The Mongol rulers in 



Persia were transformed far more than their counterparts in China were, as the Mongols made extensive use of the 
sophisticated Persian bureaucracy.  Unlike what occurred in China, the Mongols who conquered Persia converted in 
large numbers to the local Muslim faith.  A number of Mongols turned to farming and married local people, so 
when their rule in Persia collapsed, they were not driven out as they had been from China.  Instead, they were 
assimilated into Persian society. (Original: p. 350-351; With Sources: pp. 538-539) 
 
18.  How was the Russian experience of Mongol domination different from that of Persia or China? 
The Mongols conquered Russia but did not occupy it as they had in Persia and China.  Instead, Russian princes 
received appointment from the khan and were required to send substantial tribute to the Mongol capital at Sarai.  
Russia was still exploited, but the Mongol impact there was much more uneven than it had been in Persia or China.  
The absence of direct Mongol rule meant that the Mongols were far less influenced by or assimilated within Russian 
cultures than their counterparts.  On the other hand, Russians were, it anything, more affected by Mongol 
domination than the Persians and Chinese had been.  Russians princes found it useful to adopt the Mongol’s 
weapons, diplomatic rituals, court practices, taxation system, and military draft. (Original: pp. 351-353; With 
Sources: pp. pp. 539-541) 
 
19.  In what ways did the Mongol Empire contribute to the globalization of the Eurasian world? 
The Mongols actively promoted international commerce, and the Mongol trading circuit that stretched form China 
to the Near East was a central element in an even larger commercial network that linked much of the Afro-Eurasian 
world in the 13th century.  It also prompted diplomatic relationships from one end of Eurasia to the other, especially 
between Western Europe and the Mongols and between Persia and China.  The Mongol Empire also spurred a 
substantial exchange of peoples and cultures through its policy of forcibly transferring many thousands of skilled 
craftsmen and educated people from their homelands to distant parts of the empire.  Through its religious tolerance 
and support of merchants, the Mongols facilitated the spread of religions.  Mongol authorities actively encouraged 
the exchange of ideas and techniques.  A great deal of Chinese technology and artistic conventions flowed 
westward, including painting, printing, gunpowder weapons, compass navigation, high-temperature furnaces, and 
medical techniques.  Meanwhile, Muslim astronomers brought their skills and knowledge to China. (Original: pp. 
354-356; With Sources: pp. 542-544) 
 
20.  Beyond the devastation of a greatly decreased population, what were the longer-term changes in European 
society and what were the larger consequences from the impact of the plague? 
Longer-term changes were labor shortages that provoked conflict between scarce workers, who sought higher 
wages or better conditions, and the rich, who resisted such demands.  A series of peasant revolts in the 14th century 
reflected this tension, which also undermined the practice of serfdom.  Also, that labor shortage may have fostered 
a greater interest in technological innovations, and created more employment opportunities for women.  A larger 
consequence was the demise of the Mongol Empire’s network of trade in the 14th and 15th centuries.  Population 
decreased, cities declined, and the volume of trade diminished all across the Mongol world.  By 1350, the Mongol 
Empire was in disarray, and within a century, the Mongols had lost control of Chinese, Persian, and Russian 
civilizations.  The Central Asian trade route, so critical to the entire Afro-Eurasian world economy, largely closed. 
(Original: p. 358; With Sources: pp. 546-547)  
Explain the significance of the following: 
Xiongnu—people of the Mongolian steppe lands north of China who formed a large-scale nomadic empire in the 
third and second centuries B.C.E. (Original: p. 338; With Sources: p. 526) 
 
Modun—Great ruler of the Xiongnu Empire (ruled 210-174 B.C.E.) who created a centralized and hierarchical 
political system (Original: p. 338; With Sources: p. 526) 
 
Turks—Turkic speakers form Central Asia, originally nomads, who spread westward into the Near East and into 
India; they created a series of nomadic empires between 552 and 965 C.E. but had a more lasting impact on world 
history when they became dominant in the Islamic heartland and founded a series of states and empires there 
(Original: p. 339; With Sources: p. 527) 
 
Masai—nomadic cattle-keeping people of what is now Kenya and Tanzania (Original: p. 340; With Sources: p. 528)   



 
Temujin—birth name of the Mongol leader better known as Chingiss Khan (Original: p. 344; With Sources: p. 532)   
 
Karakorum—Capital of the Mongol Empire (Original: p. 346; With Sources: p. 534) 
 
Yuan Dynasty—Mongol dynasty that rule China from 1271-1368; created under Khubilai Khan, its name means 
“great beginnings” (Original: p. 348 ; With Sources: p. 536) 
 
Khubilai Khan—grandson of Chingiss Khan who ruled China from 1271-1294 (Original: p. 348; With Sources: p. 
537) 
 
Hulegu—grandson of Chingiss Khan (ca. 1217-1265) who became the first il-khan (subordinate khan of Persia) 
(Original: p. 350; With Sources: p. 538)   
 
Kipchak Khanate/Golden Horde—name given to Russia by the Mongols after they conquered it and incorporated it 
into the Mongol Empire in the mid-thirteenth century; known to Russians as the “Khanate of the Golden Horde” 
(Original: p. 352; With Sources: p. 540)   
 
 
 
 
 
 
 
 
 
 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



Chapter 13 Study Guide Answer Key 
1.  What distinguished the northwest coast peoples from those of Australia? 
What distinguished the northwest coast peoples from those of Australia were permanent village settlements with 
large and sturdy houses, considerable economic specialization, ranked societies that sometime included slavery, 
chiefdoms dominated by powerful clan leaders, and an extensive storage of food. (Original: p. 366; With Sources: p. 
572) 
 
2.  Between 1000 and 1500 C.E. three different patterns of political development emerged in West Africa.  
Compare the following: (Original: p. 367; With Sources: p. 573) 

YORUBA BENIN IGBO 

 

A series of city-states, each within 

a walled town, and ruled by an 

oba (king)—many of whom were 

women--who performed both 

religious and political functions 

 

 

 

 

 

 

 

 

 

 

A centralized territorial state 

that was ruled by a warrior king 

name Euware.  He was said to 

have conquered 201 towns and 

villages in the process of 

founding the new state. 

His administrative chiefs 

replaced the heads of kinship 

groups as major political 

authorities. 

 

 

 

Rejected kings and state-

building efforts of their 

neighbors.  Instead they relied 

on other institutions--title 

societies in which wealthy men 

received a series of prestigious 

ranks, women’s associations, 

hereditary ritual experts serving 

as mediators, a balance of 

power among kinship 

groups—to maintain social 

cohesion beyond the level of 

the village.  It was a “stateless” 

society.  

TRADE ? 

 

They traded with Benin and Igbo, 

and the more distant peoples of 

the Songhay Empire in the north. 

 

 

 

 

TRADE ? 

The king sponsored extensive 

trading missions and patronized 

artists who created the 

remarkable brass sculptures for 

which Benin is so famous. 

 

Traded with Yoruba and Igbo, 

and the more distant peoples of 

the Songhay Empire in the 

north. 

TRADE ? 

Trades with Yoruba and Benin, 

and the more distant people of 

the Songhay Empire in the 

north. 



 

 

 
 
 
 
3.  What were the values of the Iroquois League? 
They gave expression to values of limited government, social equality, and personal freedom, concepts that some 
European colonists found highly attractive. (Original: p. 368; With Sources: p. 574) 
 
4.  Describe gender roles of the Iroquois peoples.  
Among the Iroquois, descent was matrilineal, married couples lived with the wife’s family, and women controlled 
agriculture.  While men were hunters, warriors, and the primary political officeholders, women selected and could 
depose those leaders. (Original: p. 368; With Sources: p. 574) 
 
5.  Who was Timur (Tamerlane) and what did he do? 
As the Mongol Empire disintegrated, a brief attempt to restore it occurred in the late fourteenth and early fifteenth 
centuries under the leadership of a Turkic warrior named Timur.  Timur’s army of nomads brought immense 
devastation yet again to Russia, Persia, and India.  He was as ferocious as his model, Chingiss Khan. (Original: p. 
369; With Sources: p. 575) 
 
5.  After Mongol rule, how would you define the major achievements of the Ming Dynasty? 
Under the Ming Dynasty, China recovered from the disruption caused by Mongol rule and the ravages of the plague 
to become perhaps the best governed and most prosperous of the world’s major civilizations.  China also undertook 
the largest and most impressive maritime expeditions the world had ever seen. (Original: p. 370-371; With Sources: 
pp. 576-577) 
 
6.  Why did Emperor Yongle send Zheng He on his voyages and why were the voyages stopped ? 
Zheng  He’s mission was to enroll distant peoples and states in the Chinese tribute system.  The expeditions served 
to establish Chinese power and prestige in the Indian Ocean and to exert Chinese control over foreign trade in the 
region.  Emperor Yongle’s successors viewed expansion as a waste of time and resources. (Original: p. 371-372; 
With Sources: pp. 577-578) 
 
7.  What was the reason for the Hundred Years’ War?  Did the Ming Dynasty experience a comparable conflict? 
England and France fought intermittently for more that a century over rival claims to territory in France.  Europe 
was a decidedly fragmented system of many separate, independent, and highly competitive states, which made for a 
sharply divided Christendom.  Attempts at state building was driven by the needs of war—taxes to build and 
support armies. No. (Original: p. 372; With Sources: pp. 578-579) 
 
8.  What was the Renaissance? 
This was a renewed cultural blossoming (or rebirth) that occurred in Europe (and in the Ming Dynasty with the 
revival of all things Confucian).  In Europe, the cultural rebirth celebrated and reclaimed a classical Greek tradition 
that earlier had been obscured or viewed through the lens of Arabic or Latin translations.  In the vibrant 
commercial cities of Italy, the Renaissance reflected the belief of the wealthy elite that they were living in a new era, 
far removed from the confined religious world of feudal Europe.  Returning to their roots, educated citizens of 
these cities sought inspiration in the art and literature of ancient Greece and Rome.  Although religious themes 
remained prominent, Renaissance artists now included portraits and busts of well-known contemporary figures and 
scenes from ancient mythology.  Scholars and philosophers reflected on secular topics such as grammar, history, 
poetry and politics.  In its focus on the affairs of this world, Renaissance culture reflected the urban bustle and 
commercial preoccupations of the Italian cities.  Its secular elements challenged the otherworldliness of Christian 



culture, and its individualism signaled the dawning of a more capitalist economy of private entrepreneurs. (Original: 
p. 373; With Sources: pp. 579-580) 
 
9.  What were the differences between the Chinese and European oceangoing ventures? 
In terms of size, European oceangoing vessels were miniscule compared to Zheng He’s hundreds of ships and crew 
in the many thousands.  Columbus captained three ships and a crew of 90, while da Gama had four ships, manned 
by perhaps 170 sailors.  Motivations were also different.  Europeans were seeking the wealth of Africa and Asia.  
They were also in search of Christian converts and of possible allies with whom to continue their long crusading 
struggle against threatening Muslim powers.  China faced no equivalent power, needed no military allies in the 
Indian Ocean basin, and required little that these regions produced.  China did not want to convert foreigners to 
Chinese culture and religion as the Europeans did.  China did not seek conquests or colonies as did the Europeans.  
China wanted to end its voyages—they led nowhere, really, whereas the initial European expeditions were the 
beginning of a journey to world power. (Original: p. 375; With Sources: pp. 581-582) 
 
10.  Fill in the chart. (Original: pp. 378-380; With Sources: pp. 584-586) 

 OTTOMAN EMPIRE SAFAVID EMPIRE 

POLITICAL  

Turkic Ottomans claimed the legacy of the 

earlier Abbasid Empire and sought to bring a 

renewed unity to the Islamic world.  They also 

saw themselves as successors to the Roman 

Empire.  In 1529, they laid siege to Vienna in 

the heart of Central Europe to expand their 

empire and Islam. 

 

Politically cohesive 

Periodic military conflict erupted between 

these 2 empires, reflecting both territorial 

rivalry and sharp religious differences. 

 

East of the Ottoman Empire, this Islamic state was 

created by a Turkic leader who was from a Sufi 

religious order.  By 1550, the Safavid Empire 

decided to forcibly impose a Shia version of Islam 

as the official religion of the state. 

 

Politically cohesive 

Military power 

 

RELIGION  

Islam--Sunni 

Other religions tolerated 

The seizure of Constantinople in 1453 marked 

the end of Christian Byzantium. 

 

 

Islam—Shia 

By 1500, the empire decided to forcibly impose a 

Shia version of Islam as the official religion of the 

state. 

 
11.  Fill in the chart. (Original: pp. 380-382; With Sources: pp. 586-589) 

 SONGHAY MUGHAL 

POLITICAL 

 

 A monarch—Sonni Ali--who gave alms and 

fasted during Ramadan in proper Islamic style.  

It was a substantial Islamic state on the African 

frontier of a still expanding Muslim world 

Created by an Islamized Turkic group.  

Had inclusive policies to accommodate the Hindu 

subjects 



 

 

 

 

 

 

 

 

 

Military power 

 

Military power 

RELIGION 

 

 

 

 

 

 

 

 

Islam was a growing faith in Songhay but it 

was limited largely to urban cities. 

Islam and Hindu 

Provided religious autonomy for Christians 

 
12.  What was the importance of Malacca? 
Malacca was strategically located on the waterway between Sumatra and Malaya.  During the 15th century, it was 
transformed from a small fishing village to a major Muslim port city and became a springboard for the spread of 
Islam throughout the region.  The Islam of Malacca, however, demonstrated much blending with the local 
Hindu/Buddhist traditions.  Malacca, like Timbuktu, became a center for Islamic learning. (Original: p. 382; With 
Sources: p. 588) 
 
13. What distinguished the Aztec and Inca empires from each other? 
The Inca Empire was larger than the Aztec.  The Aztec Empire controlled only part of the Mesoamerican cultural 
regions, while at its height the Inca state encompassed practically the whole of the Andean civilization.  In the Aztec 
realm, the Mexica rulers largely left their conquered people alone, and no elaborate administrative system arose to 
integrate their people to Aztec culture. On the other hand, the Incas erected a more bureaucratic empire.  The 
Aztec extracted tribute in the forms of goods from its populations, while the Incas primarily extracted labor services 
form their subjects.  The Aztecs had a system of commercial exchange that was based on merchants and free 
markets, whereas the Inca government played a major role in both the production and distribution of goods.  The 
authority of the state penetrated and directed the Incas’ society and economy far more than did the Aztecs. 
(Original: pp. 382-388; With Sources: pp. 588-594) 
 
14.  Why did the Aztecs perform ritual human sacrifice?  



The sun was central to all of Aztec life.  To replenish the sun’s energy and to postpone the descent into endless 
darkness, the sun required the life-giving force found in human blood.  The high calling of the Aztec state was to 
supply this blood, largely through its wars of expansion and from prisoners of war, who were destined for sacrifice.  
Sacrifice helped to avoid encroaching darkness and this ideology also shaped the techniques of Aztec warfare, which 
put a premium on capturing prisoners rather than killing the enemy. (Original: p. 385; With Sources: p. 591) 
 
15.  Describe the roles of Aztec and Incan women. 
Within the home, Aztec women cooked, cleaned, spun and wove cloth, raised their children, and undertook ritual 
activities.  Outside the home, they served as officials in palaces, priestesses in temples, traders in markets, teachers 
in schools, and members of craft workers’ organizations. In the Andes, women worshipped the moon with 
matching religious officials, and attended to the duties like Aztec women.  Among the Incas, parallel hierarchies of 
male and female political officials governed the empire.  In the Andes, men broke the ground, women sowed, and 
both took part in the harvest.  Both societies practiced what scholars call “gender parallelism,” in which women and 
men operated in two separate but equal spheres, each gender enjoying autonomy in its own sphere.  “Chosen 
women” were removed from their homes as young girls, trained in Inca ideology, and set to producing corn beer 
and cloth at state centers.  Later they were given as wives or sent to serve as priestesses in various temples. 
(Original: pp. 385-387; With Sources: pp. 591-594) 
 
16.  How were Afro-Eurasian peoples linked to one another by the fifteenth century and how was this changing? 
Long established patterns of trade linked these people but by the 15th century the balance among them was 
changing.  The Silk Roads overland trade network slowed down in the 15th century as the Mongol Empire broke up 
and the devastation of the plague reduced demand for its products.  The rise of the Ottoman Empire also blocked 
direct commercial contact between Europe and China, but oceanic trade form Japan, Korea, and China through the 
islands of Southeast Asia and across the Indian Ocean picked up considerably.  Larger ships made it possible to 
trade in bulk goods such as grain as well as luxury products.   (Original: p. 389; With Sources: p. 595) 
 
17.  What kind of growth accompanied the economic or industrial revolution? 
An unprecedented world population growth accompanied this revolution.  (Original: p. 391; With Sources: p. 597) 
 
 
Explain the significance of each of the following: 
 
Firestick farming—Australia’s Paleolithic peoples had mastered and manipulated their environment in part through 
the practice of this.  This was a pattern of deliberately set fires, which they described as cleaning up the country.  
These controlled burns served to clear the underbrush, thus making hunting easier and encouraging the growth of 
certain plant and animal species. (Original: p. 366; With Sources: p. 572) 
 
Oba—a king in Yoruba (Original: p. 367; With Sources: p. 573) 
 
Great Law of Peace—an agreement among five Iroquois tribes to settle their differences peacefully through a 
confederation council of clan leaders, some fifty of them altogether, who had the authority to adjudicate disputes 
and set reparation payments.  This political innovation effectively suppressed the blood feuds and tribal conflicts 
that had been so widespread. (Original: p. 368; With Sources: p. 574) 
 
Fulbe—West Africa’s largest pastoralist society, whose members gradually adopted Islam and took a religious 
leadership role that led to the creation of a number of new states (Original: p. 369; With Sources: p. 575) 
 
Eunuchs—castrated men, in China, who were personally loyal to the emperor and exercised great authority, must to 
the dismay of the official bureaucrats (Original: p. 371; With Sources: p. 577)   
 
Niccolo Machiavelli—an Italian Renaissance writer and politician (1469-1527) whose famous work The Prince was a 
prescription for political success based on the way politics actually operated on a highly competitive Italy of rival 
city-states rather than on idealistic and religiously-based principles (Original: p. 374; With Sources: p. 580) 



 
Vasco da Gama—a Spanish explorer in 1497 who launched a voyage that took him around the tip of South Africa, 
along the East African coast, and, with the help of a Muslim pilot, across the Indian Ocean to Calicut in southern 
India (Original: p. 374; With Sources: pp. 580-581) 
 
Seizure of Constantinople (1453) —Constantinople was the capital and almost the only outpost left of the Byzantine 
Empire.  It fell to the army of the Ottoman sultan Mehmed II in 1453, an event that marked the end of Christian 
Byzantium. (Original: p.379; With Sources: p. 585) 
 
Janissaries—the elite infantry force of the Ottoman Empire; Complete with uniforms, cash salaries, and marching 
music, they were the first standing army in the region since the days of the Roman Empire. (Original: p. 380; With 
Sources: p. 586) 
 
Timbuktu—Great city of West Africa, noted in the 14th-16th  centuries as a center of Islamic scholarship (Original: p. 
381; With Sources: p. 587) 
 
Triple Alliance (1428) —In 1428, a Triple Alliance among the Mexica, ( who became the Aztecs),  and two other 
nearby city-states launched a highly aggressive program of military conquest, which in less than 100 years brought 
more of Mesoamerica within a single political framework than ever before. (Original: p. 384; With Sources: p. 590) 
 
Floating gardens—The Aztecs surrounded their city with “floating gardens,” artificial islands created from 
swamplands that supported a highly productive agriculture. (Original: p. 384; With Sources: p. 590) 
 
Pochteca—professional merchants in the Aztec Empire whose wealth often elevated them to elite status (Original: p. 
384; With Sources: p. 590) 
 
Quipus—Quipus were colored knotted cords that served as an accounting device that recorded births, deaths, 
marriages, and other population data. (Original: p. 386; With Sources: p. 593) 
 
Mita—Inca demands on their conquered people were expressed, not in terms of tribute, but as labor service known 
as mita, which was periodically required of every household.   Almost everyone had to work for the state.  Some 
worked on large farms which supported temples and religious institutions, others herded, mined, served in the 
military, or toiled on state-directed projects.  What people produced at home, stayed at home. (Original: p. 387; 
With Sources: p. 593) 

 


